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So first of all, begin by adjusting your motivation, thinking that you are here on this occasion to receive the most profound 

Mahayana teachings with the ultimate aim of reaching the state of enlightenment in order to be able to benefit all mother 

sentient beings. With this thought please adjust your motivation for listening.

I'm sorry, Geshe la, there was a question from someone who didn't come to discussion. We said that for those people who 

have not activated the Buddha potential, they don't have all these, [Geshe la Tibetan] yeah, but how do you activate the 

buddha nature? How do you activate it? That's the question.

There was this question, because we had this presentation about what happens to those who have not activated the buddha 

lineage yet and those who have activated it, so there was a question how do you awaken, or how do you activate it? The 

thing is, to do that awakening or that activation you have to rely upon conditions. Basically they're going to be internal 

conditions and external conditions, things like you have to meet a teacher and they will guide you and the conditions will be 

favourable for you, basically to accumulate virtuous merit. So any type of virtuous merit is, let's say, the key condition for 

activating your lineage. We talked about "those who have severed the lineage," and we explained that this can only be 

temporarily, for the time being, like there's no such thing as a sentient being who has completely severed or completely lost 

the buddha lineage because we say all sentient beings are suitable to become buddhas. That means that even though, for the 

time being, they have not activated anything or they are far away from it, when the conditions change, and we stress the 

conditions because conditions are changeable—when the conditions change those beings also will activate their buddha 

lineage. 

Now there is a technical point here. There is the expression “activating” or “awakening the lineage” which is in general, and 

then there is the most specific expression that talks about “activating the great vehicle lineage”, and those two things are 

different because activating the great vehicle lineage comes from generating great compassion in your continuum. This is the

defining factor. If you have great compassion you have activated the great vehicle lineage. The great vehicle lineage 

becomes synonymous with the buddha lineage because there cannot be any other buddha lineage that is distinct from the 

great vehicle lineage. We have this expression, for example, in the Heart Sutra that says "whatever son or daughter of the 

lineage who wishes to engage in the practice" and so forth. There, "son or daughter of the lineage" indicates a male or a 

female who has generated great compassion in their continuum. They have activated the great vehicle lineage. This is 

specific, but here we are talking about activating the lineage in general, and the answer to that is that that just depends on, in 

general, engaging in virtue. So it's not specifically great compassion, it's just virtuous activities, merit, virtuous merit.

Student: Are you taking any more questions Geshe la?

Geshe la: Yeah. 

Student: You know when you explained the four perfections, the perfection of the qualities, the clean, the self, blissful, and 

permanent, and you explained how the buddhas has it but not the arya bodhisattvas have it? 

Geshe la: Yeah. 

Student: So, with the ones that are the self and the permanent, what are the reasons for the bodhisattvas not having those 

perfections?

Geshe la: Bodhisattvas below the tenth bhumi, who have dualistic, who have also appearance of true existence, and dualistic 

appearance. Those who haven't abandoned all of the imprints of the negative emotions. Above the eighth level of the 
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bodhisattvas who don't have the appearance of true existence which is polluted by grasping at true existence, they have 

abandoned all of the negative emotions, yet they have the imprints of grasping at true existence, the pollution of the imprints 

of grasping of true existence can impact the appearance of dualistic appearance and truly existent, these things. So, therefore 

they haven't perfected the realisation of selflessness because of the imprints of grasping of true existence, so all of the 

appearance of truly existent and all of the dualistic appearance still appears. So, only buddha who achieved, who abandoned 

both obscurations—obscuration of the negative emotions as well as obscuration of the knowledge obscuration as well. So, 

once abandoned, then there's no more dualistic appearance and no more appearance of truly existent. Until that, all the 

trainee bodhisattvas who have that sort of dualistic appearances, so therefore they haven't achieved, perfected selflessness.

The reasons why bodhisattvas who are still trainees have not obtained "the perfection of the permanent" is although they 

have great compassion (Tib. nying-je) [as a convention here we will be spelling it with small g and small c], they do not have

Great Compassion (Tib. thuk-je) [as a convention here we will be spelling it with capital G, capital C.] In Tibetan we have 

different terms—nying-je and thuk-je, the second being highly honorific term. At the ground of an ordinary being when you 

are not a buddha yet, you can have great compassion but it's not the same level with Great Compassion [capitalised] that you 

will find at the level of the buddha. The buddha has perfected compassion and we know that bodhisattvas, no matter how 

advanced they are, they cannot engage in activities that benefit sentient beings in this completely uninterrupted manner, this 

complete flow of activities. Only the buddha can do that, because they have Great Compassion.

The reason why we say that they have not attained the perfection of the permanent is because they have not yet put together 

the entire collection of causes and conditions that will establish the dharma body. One of the characteristics of the dharma 

body is that it pervades everything, it pervades the entire space, so to achieve that dharma body that has this quality of 

uninterrupted flow of activities, it takes a great accumulation of causes, and bodhisattvas have not completed that yet.

We're going to continue now with new material, we're under the main outline that establishes the essential purity of potential 

that is like the clear light. This is established through ten principles or ten points, and those are: 

1. identity

2. cause

3. result

4. function

5. possession

6. entry

7. context

8. omnipresent meaning

9. never transforming 

10. undifferentiated qualities 

We have presented up to number four, that is “function”, and now we continue with number five, that is “possession”.

When we come into possession it begins by giving, first of all an abbreviated teaching. When we talk about possession we're 

talking about possession of qualities and they're going to be causal qualities and resultant qualities. So the initial introduction

is a short introduction that speaks of both causal and resultant qualities.

“It is like a great ocean of unfathomable qualities, an abode of inexhaustible jewels.

Because by nature it possesses indifferentiable qualities, it is like the flame of a butter lamp.”

The first sentence talks about causal qualities, and the second about resultant qualities.
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We begin with the first sentence. The first sentence actually contains quite a few analogies. It says “like a great ocean of 

unfathomable qualities, an abode of inexhaustible jewels.” This analogy of the great ocean is describing just the essence of 

the tatagatha, the buddha nature. This buddha nature is like the great ocean of unfathomable qualities. When we have the 

great ocean there are certain things that come into consideration. We have here some things that are in vast numbers, vast 

quantities. First of all the ocean itself, as the container, or if you want to look at it as a surface or as something which is vast, 

it's not a small area, it is a very big container, and within that immense container of the ocean you have a vast amount of 

water, inexhaustible amount of water, and also you have a vast amount of jewels, very precious things. So it says the Buddha

nature is actually like the ocean that contains very precious things and water in vast amounts. 

Remember some time ago we talked about "four types of obscurations," and we said that there are four qualities that are 

antidotes purifying those four types of obscurations, and those antidotes were:

1. resolution for the great vehicle

2. wisdom

3. concentration

4. great compassion 

Those are in the continuum of a bodhisattva. Each one of those now relates to this analogy of the ocean. First of all we have 

“resolution,” and we say resolution for the great vehicle is actually like the great ocean itself, this immense vast container, 

because that resolution for the great vehicle includes all this aspiration that we have, all this admiration that we have for the 

ten grounds, the five paths, all the qualities, all the results that come with that, and that is vast. This resolution is like the big 

ocean. Then within the ocean we have inexhaustible jewels and those jewels are the wisdom and the concentration of 

bodhisattvas. They are like inexhaustible jewels of these qualities. Finally, we have this great body of water, and the moisture

of that water is the great compassion. So this analogy contains those four antidotes.

There will be a more extensive presentation of those things, but again we have mention of those four antidotes, and we begin

with the first one, “resolution”, and resolution is actually the cause, is the aspect that purifies the causes for establishing the 

dharma body. It includes here resolution for all the paths and the results of the paths. The second one is the causes that 

establish the omniscience of the pristine wisdom of the buddha. Those causes are “wisdom” and “concentration”—number 

two and number three of the list. Then finally we're looking at the essential quality that exists in the continuum of arya 

bodhisattvas, and this is their “great compassion”—number four in the list.

We comes to the second sentence now, and we're going to talk about possession, this time of qualities of the resultant state. 

We're talking about possessions that exist at the resultant state, which is going to be the continuum of an arya Buddha. It 

says: 

“Because by nature it possesses indifferentiable qualities, it is like the flame of a butter lamp.”

So it is that at the final state, the state of complete purity, there are certain qualities, and those qualities are actually, by 

nature, indifferentiable. There is a very brief mention here, but actually it is a list of seven qualities that are included. The list

of seven includes the five types of higher perception, plus number six is the pristine wisdom of the exhaustion of 

contamination which is the obtainment of realisations. The next one, number seven, is the exhaustion of contamination 

which is abandonment. So there are (1-5) five types of higher perception, followed by (6) realisation and (7) abandonment. 

Those seven are by nature indifferentiable because in that sphere of complete purity all these qualities are not differentiated. 

So the analogy that is given to these type of qualities is like the flame of a butter lamp.

We have here the analogy of the flame of a lamp, and within the flame of the lamp we can talk about three aspects that 

remain indifferentiable. First of all we have the brightness or the light that comes from that flame, secondly we have the heat 

that comes from the flame, and thirdly we have the colour of that flame. But when we talk about the flame of the lamp, those
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three aspects or these three qualities are indifferentiable. In that sense we are using this as the analogy of talking about the 

qualities that exist in the sphere of dharma body, and those qualities we say are indifferentiable.

We're talking here about the list of seven indifferentiable qualities. The first five are the five types of higher perception 

existing in the continuum of an arya buddha. Those five are:

1. The higher perception of miracles

2. the higher perception of the divine ear 

3. the higher perception of knowing the minds of sentient beings

4. the higher perception of knowing previous rebirths

5. the higher perception of knowing death, transference, and rebirth 

Within this list of five, by knowing those things, by having the higher perception of those things, we cover complete 

knowledge of all conventional phenomena—the variety of conventional phenomena that exists, and then what we are 

missing is the second aspect of knowing the reality of phenomena that exists. This second type of wisdom is covered by the 

remaining two of the list of seven, which is the pristine wisdom of the exhaustion of contamination, and exhaustion of 

contamination that is actual abandonment in the continuum of an arya buddha.

The first two lines that we have is where they abbreviated—the short teachings, and now it begins with the extensive 

explanation. We're going to have a sentence that explains more the first line that is possession of causal qualities. It says:

“Because potential contains (1) the dharma body (like) a vessel, (2) primordial awareness of a Conqueror 

(like) precious (gems), and (3) compassion (like) water it is taught to be like an ocean.”

If you look at the structure of this sentence, we have certain things, and after that you have parenthesis saying "(like) a 

vessel" or "(like) the precious gem" or "(like) the water." We're going to leave aside the analogies for the time being and 

we're just going to see the other part of the sentence. It begins by saying “because potential contains” certain things. We are 

talking about potential, the buddha nature. The buddha nature contains certain things. 

The first one that it says to contain is “the dharma body,” but actually that refers to containing the first of those purifying 

causes which is resolution for the great vehicle, because resolution for the great vehicle is the agent that purifies whatever 

causes are necessary there in order to establish the dharma body. In that sense it contains the resolution that purifies and will 

bring about whatever you need in terms of establishing the dharma body. 

The second one, it says, it contains the “primordial awareness of the conqueror.” This actually is talking about the causes that

will allow you to establish the omniscience of a conqueror, the omniscience of the buddha, and these causes are the wisdom 

and the concentration, number two and number three in the list, of four. Then it continues by saying it contains 

“compassion.” Compassion, here, is to be understood as Compassion with the capital C, the Great Compassion, and what we 

understand is that it contains the cause which is great compassion with small letters, that will become the cause for the Great 

Compassion of the Buddha. So “potential” includes all those things. 

Because it includes all those things in sequence, in order, it is (1) like the containing vessel—the vessel is like the big ocean, 

from “resolution.” It is (2) like the precious gem. There are many precious gems of wisdom and concentration. And it is (3) 

like water because it contains all this great compassion. We have given three examples, we say because it contains A, B and 

C, and it is like the vessel, like the precious gems, like the body of the water, and for that reason, potential is similar to the 

ocean.

First of all we mention that in the list we always begin with this “resolution for the great vehicle” and we say resolution for 

the great vehicle is an agent of purification, it will allow you to purify and establish the causes for the dharma body. This 
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“resolution for the great vehicle” is just another word for faith, so the first thing in the list is faith for the great vehicle. Faith 

for the great vehicle means faith for the grounds, the paths, and the results of the great vehicle, and that thing is the initial 

cause, and being the initial—the first cause, it is the most important one. Once you have that faith there in place that will 

make you have the aspiration, and put the effort, and you will strive to achieve those things. But if that initial cause of faith

—resolution or admiration for the great vehicle is missing you will have nothing to make you sustain your meditation, to 

develop calm abiding, to develop special insight, to develop the union of calm abiding and special insight. And even though 

you might begin meditating on compassion you will give up, you will have nothing that will sustain you. If you have the 

faith, the initial cause, that will sustain you in developing the other items in the list.

You can see if you are lacking that initial cause you will not really progress, but if you have that initial cause that will 

support you in developing the union of calm abiding and special insight of the great vehicle, and it will support you in terms 

of developing compassion to the level of great compassion of the great vehicle, so that allows you to establish the causes for 

the dharma body.

Having covered the first one in the list, the other two are “wisdom” and “concentration.” We also refer to them as “the 

concentration of the union of calm abiding and special insight,” and in Gyaltsap Je's commentary he refers to them as “the 

causes for establishing non-abiding nirvana.”  “Non-abiding” there means that you do not abide, or in other words you avoid 

the two extremes of existence and peace.

The last one in our list is the “great compassion,” so what we're saying here is that we have great compassion [with small 

letters] and that becomes the cause that is developed into the Great Compassion [with capital letters.] So because it is the 

cause of purification it is the cause that establishes, purifies, and develops the potential of all sentient beings.

Having explained that we need to look here at the analogies, why are we using these analogies? And how are these analogies 

relevant? The first one, the “resolution,” resolution for the great vehicle which is this faith, this appreciation for the qualities 

of the grounds, the paths, and the results of the great vehicle. We say that this type of appreciation or resolution is like the 

ocean. "Like the ocean," here, in particular in the first case, is like the vessel of the ocean, the vastness, you could say, of the 

ocean. Why do we say that it is like the vast ocean? Because it contains a lot of things, it contains an inexhaustible amount of

jewels which we have said is concentration and wisdom, and it contains an incalculable amount of water which is great 

compassion, so because it has the capacity to contain the jewels and the water in these huge amounts, for that reason we say 

it is like the vast vessel or the vast container of the ocean. Why is this analogy suitable? Why do we say that it fits to use this 

analogy? Because, we say, this resolution is appreciation of all the qualities of everything that the great vehicle has to offer, 

the grounds, the paths, the results, and if you have that resolution that will include within it your appreciation for the 

different types of wisdom, the different types of concentration, and will include within it the appreciation for the compassion,

the great compassion that has to be developed in the great vehicle. Since it contains all that, so in that sense it is similar to 

the vessel of the ocean that has this capacity.

We continue with the second one, and we want to see why wisdom and concentration that are the causes establishing the 

pristine wisdom of the conqueror, or in other words, the omniscience of the buddha, why those things are said to be similar 

to jewels—countless incalculable jewels? First of all, if we look at the quality of the jewel which is something that we have 

talked about in the beginning, in some earlier lessons, there are two things about the jewel. First of all, the jewel itself does 

not have any concept, and the jewel from its own side is not thinking “I will benefit this person” or “I will not benefit that 

other person.” The jewel does not have any thought process, does not have any feelings, does not have any partialities, it 

doesn't have any agenda, it has no concept. But the jewel, from its own side, has this incredible power, it has the power for 

example to eliminate your poverty, it has the power to make you rich, it has the power to provide for whatever needs you 

might have, immediate needs, now or sometime in the future, and so forth. We have talked about this quality of the jewel, the

jewel is inanimate, it doesn't have any concept, but at the same time it's very powerful, it can provide for you. Now we want 
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to see why the second, and the second includes two in the list of four which is wisdom and concentration, why do we say that

those things are like the jewel? We have two different analogies or we break it up in two stages. First of all we're looking at 

wisdom. The wisdom is direct realisation of emptiness, and when you have direct realisation of emptiness you do not have 

the concept of self-grasping, so you're not grasping at the self of the person or the self of phenomena, so you are free of any 

concept just as the jewel is free of any concept thinking “I'll benefit this person and not that other person.” When we're 

looking at concentration, concentration has incredible power. The power of the jewel is the concentration. The higher 

perceptions and the qualities that come with that incredible knowledge come from concentration, so concentration is 

something which is very powerful. We look at wisdom and concentration together, as a group. Together they have the 

characteristics of (a) non-concept and (b) incredible power, so in that sense they're similar to a jewel. We emphasise here that

we are talking about countless jewels of wisdom and concentration.

We talked about the power of concentration which we say gives rise to the five types of higher perception, and Geshe la was 

commenting it's a quite strange because usually we have a list of six, and one is omitted. The list has been reduced to five, in 

this commentary. The list that Geshe la has given, first of all, is higher perception of (1) miracles, the second one is (2) 

divine ears, and usually after divine ears you have the (3) divine eye, but that is missing from our list for some reason. Then 

after that is (4) knowing the minds of others, then (5) knowing previous rebirths, and then (6) knowing death, transference 

and rebirth. So a list of five or six, for some reason one didn't make it [laughs], not a finalist.

Here we're talking about this list of five or six higher perceptions. This term “higher perception” used to be translated as 

“clairvoyance” but we are avoiding that term, we use the term “higher perception.” “Higher perception” is there to indicate 

that it is not an ordinary sense perception, it is higher perception because it is developed through concentration, and therefore

it is mental perception, so even though you hear like “the higher perception of the ears,” or “the higher perception of the 

eyes,” do not think that these refer to your eyes having the ability to see far, or your ears having really good hearing and so 

forth, it is mental perception in the whole list of these. The first one, “the higher perception of miracles” means that you have

the capacity that comes through the power of your concentration to emanate various forms, any form that you want to send 

out there you can establish this, so it is miraculous, some sort of miracle. The second one, “the higher perception of the 

divine ear” means that through the power of your concentration you can perceive even the most subtle sound [phone rings] 

[laughter], coming from very far away! [laughter]... Through the power of concentration we can perceive that. The other one,

“the higher perception of the divine eye,” again through the power of your concentration you would be able to perceive some

form that is miles and miles, thousands of miles away.

Student: Sorry, can you do the ear again? I was distracted... [laughter]

You can perceive very subtle sounds that are generated thousands of miles away. The next one, “knowing other beings’ 

minds,” this is particularly useful because basically you are examining your disciples and knowing their minds here, you'll be

able to know whether they have certain afflictions, whether they have abandoned some other afflictions, and so forth. So for 

example, do they have attachment? Or are they lacking attachments? That's very useful for a teacher to know. The next one, 

“knowing the previous rebirth,” again you examine the disciple and you can go back many lifetimes, and you say ‘they were 

reborn as such and such in that case, in that case, in that case,’ so you can trace them back. The next one, “knowing death, 

transference, and rebirth,” you can trace them in the next lives as well, you know where they will be reborn. These are the 

higher perceptions.

One thing that we stress here, in particular about remembering past rebirths, and being able to see future rebirth and so forth, 

these higher perceptions are developed on the basis of the strength of concentration, and because this is the case they are 

actually very stable, let's say, memories of past lives, so very stable recognitions of future lives. So it is not the same quality 

of remembering past rebirths that often we find in young tulkus, young reincarnations. What they have is some recollection 

of the previous life but they only have that when they are young, and as they get older they actually forget those things. The 
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fact that they forget and that those memories fade away indicate that they are not stable, because they have not come through

developing a very firm, and very profound and subtle state of mind. That profound state of mind that gives the stability 

comes with familiarity and it comes with training, so it's not the thing that you would typically have at the beginning of your 

life, and it's not the thing that when you have it is going to deteriorate and decline. If you have it, it is going to be stable 

because it comes through training or very stable concentration.

Actually if you think about it, you will see that there is a relationship between how subtle the mind is, and how little 

distraction there is. The more gross the state of your mind, the more unstable it is. And it isn't stable because there is a lot of 

distraction, you're constantly distracted, and being constantly distracted means you're not going to be stable. But if you have 

a stable state of mind, that means you have pacified distraction, the more distraction you remove, the more stable and more 

profound and more delicate your mind becomes, and there comes a point where it has become so subtle and so delicate that 

there is no room for distraction, and when you have that level of subtlety of mind, that mind is extremely stable, it's not 

going to be distracted.

We come now to the third analogy, and the third analogy is to see how great compassion [with small letters] that is the cause 

for the Great Compassion [with capital letters] is said to be similar to the water because it is said that this compassion is the 

wish that all migrating sentient beings will be free from their suffering. That wish is one in taste, or in other words it has the 

same nature as the moisture of the water. Remember that In Praise of Great Compassion we have that verse that says “in the 

beginning it is like the seed,” and then it says “in the middle it is like the water and the fertiliser,” and that analogy of the 

water and the fertiliser in the middle is there to indicate that you have the qualities of developing and increasing. As you 

develop familiarity with it, the more you increase it, the more you enhance it, the more it becomes a suitable cause for the 

Great Compassion [with capital letters.] This is what we're saying here, that aspect of compassion is similar to the water, that

has that increasing effect.

In particular, this analogy here of the water, we have to understand the water as being a factor of increase. Like if you're 

growing a crop, if you have access to water, the water is the one that will cause things to sprout and then continue to grow. 

Here we're looking here at all the practices of the bodhisattvas. So what is it that will allow the bodhisattvas to develop their 

practice of generosity, of ethics, of patience, of enthusiastic effort, and so forth? What is it that pushes, that inspires, that 

causes them to increase, or to really develop further and further familiarity with those practices? It is their compassion, so 

compassion is like the water that gives rise to new qualities that did not exist earlier, and sustains and gives growth to the 

ones already existing.

The next sentence is explaining in some detail their resultant qualities, so it says:

“Within that stainless abode, because (1) higher perception, (2) stainless primordial awareness, and (3) 

(abandonment) itself are indifferentiable (from) it, they are dharmas like the (1) brilliance, (2) heat and (3) 

colour of the flame of a butter lamp.”

We are talking here about qualities of the resultant state, resultant qualities, and the sentence begins by talking about this 

“stainless abode.” It is stainless because it is free of both types of stains. Straight away that expression “the stainless abode” 

indicates that we are talking about the resultant state. So “the stainless abode” is talking about the suchness of the stainless 

mind - resultant state, so the emptiness of the stainless mind, this is the vajra abode. Within that vajra abode we actually have

seven qualities, these are the seven resultant qualities. We go here again through enumeration, through that list of seven. It 

says, within that stainless abode, “because the higher perception,” and again the commentary indicates the five higher 

perceptions, and again Geshe la is asking ‘I wonder why they are excluding the higher perception of the eye?’ Anyway, one 

list is the five higher perceptions, the next one is “stainless primordial awareness.” The term “stainless” here indicates 

uncontaminated, and uncontaminated ties up with the previous term that we had which is “the pristine wisdom of the 

exhaustion of contamination,” so if you have exhausted contamination you have become uncontaminated, and therefore you 
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are “stainless.” The root text only mentions the five higher perceptions and the stainless primordial awareness, but that 

would leave us with a list of six, we need to have seven. So either we need to add the seventh, which is “(abandonment)” in 

parentheses, in English, or we need to understand that the term “stainless primordial awareness” includes both the pristine 

wisdom of exhaustion of contamination, and exhaustion of contamination itself which is abandonment. In any case, we need 

to have a list of seven here. 

In that stainless abode, the emptiness of the stainless mind, there are those seven qualities, but in terms of nature these seven 

qualities are not differentiated, and because they are not differentiated they are similar to the brilliance, the heat, and the 

colour of the flame of the lamp that are undifferentiated.

We see here with the analogy that we actually have a list of three because it says: 

1. the brilliance

2. the heat

3. the colour 

We should be able to identify three things at the beginning of that paragraph that are similar to those. The first thing is the list

of the higher perceptions, the higher perceptions are like the brilliance of the butter lamp. In the case of the light, the 

brilliance, what it does is that it dispels the darkness. So this is the analogy for what the higher perceptions do. There is some

darkness of not knowing those things, the far away sounds, the far away forms, past lives, and so forth. But when you have 

the higher perception, each one of those higher perceptions completely realises, perceives its own object of awareness, and in

that sense it eliminates ignorance or darkness in terms of its own object. It's like the brilliance of the light, you can see in that

area.

The second analogy is like the heat of that flame in the butter lamp. We say that this is an analogy for the pristine wisdom of 

the exhaustion of contamination, so this is stainless pristine wisdom, it has overcome contamination, and in this way it is 

uncontaminated. It is said that it is like the heat that burns up and therefore exhausts the firewood. This one is pristine 

wisdom that exhausts contamination. There are different commentaries in terms of what is the firewood that it burns? What 

does it exhaust? What is the contamination? In some commentaries it says that it is the contamination of karma and 

affliction, this is what it burns out. Gyaltsap Je's commentary says that this refers to the contamination of the two 

obscurations. Since we are talking about resultant qualities, we're talking about what exists in the continuum of an arya 

buddha, and in the continuum of the arya buddha we have removed both types of contamination - afflictive obscurations and 

also knowledge obscurations that are the imprints of those afflictions, in relation to the person and phenomena. So this 

includes different types of grasping. So for Gyaltsap Rinpoche it is the two types of obscurations.

We come to the third analogy here, which is similar to the colour of that flame. This actually refers to the pristine wisdom of 

abandonment of the buddha, and it refers to the fact that sentient beings can actually reach the state of buddhahood through 

this process of complete abandonment, complete elimination. This realisation of abandonment of the buddha is obtained by 

removing two types of stains, the naturally existing stains and the adventitious stains. This is said to be similar to the colour 

of the flame. Why? Because in the colour of that flame we have two things. One is the clear light itself, when you have flame

you have clear light there, and the second thing is that there is actually no stain or no pollution in that colour, that colour is 

stainless, whatever is the colour of the flame. So you have clear light that is stainless. The clear light of the flame is an 

analogy for the having removed the natural stains, having the natural purity, and the colour that is stainless is similar to 

having removed the adventitious stains.

We have the external analogy which is the butter lamp, and in the case of the butter lamp we are looking at three aspects of 

that butter lamp which is the brilliance of the light, the heat, and the colour, and we say just as in the case of a flame of the 

butter lamp you cannot actually differentiate those things—meaning that it's not that you can have the flame on one hand and

on the other hand there's something else which is the light, the heat, and the colour. They are not two different things, they 
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are one thing in terms of nature. Similarly, here it talks about “the stainless abode,” and the stainless abode is the suchness of

mind that is free from stains, so it says the nature of that thing is actually not different,  so it is not differentiated from the 

seven resultant qualities. Just as the flame and the light, the heat, and the colour of the flame are one in nature, they are not 

differentiated, similarly the emptiness of the stainless mind and the seven resultant qualities are one in nature, they abide as 

one in nature, they are not separate things in terms of nature. Why? Because really they are this complete purity of having 

removed the two stains. It's the emptiness of the stainless mind.

It's very interesting because here we have this presentation, and the presentation says that you have A and you have B, and 

this A and B in terms of nature are indifferentiable, but the presentation we have is actually referring to the object, it's not 

referring to the subject. If you look at what it is referring to, it is saying that “the emptiness of the stainless mind,” this is A, 

and then what we have in B is “the five types of higher perception” and “the two types of pristine wisdom,” which is the 

pristine wisdom realisation and abandonment. And it says these two things, the ultimate nature of these two things is 

indifferentiable. In other words, the ultimate nature of these two things is the same, but it is talking about objects. Geshe la’s 

personal observation is that very easily you can take this to refer to subject as well. Why? Because here we are talking about 

the pristine wisdom of an arya buddha, and you can say that in the pristine wisdom of the arya buddha basically we 

differentiate the wisdom realising the variety—the conventional phenomena, and the wisdom realising reality—the ultimate 

phenomena, and these are represented by the five higher perceptions, and the two types of primordial wisdom in that list of 

seven. But in the continuum of the buddha the two types of wisdom are one in nature, isn't it? Realising diversity and 

realising reality are one in nature in the buddha, they are not two distinct things, so you can take this “indifferentiable” to 

level of the subject, not just the object.

In The Middle Length Lamrim, Lama Tsongkhapa makes this comment that says that in terms of the two types of the pristine 

wisdom of the buddha, the one realising diversity and the one realising reality, although they are one in nature, at the same 

time there is not the slightest contradiction talking about them, in different terms, from the point of view of the objects they 

engage, because one of them engages conventional objects, so from that point of view you talk about the wisdom realising 

the conventional, the diversity of the conventional, and the other one engages ultimate object, so it's the wisdom realising 

reality. So although from the point of view of their objects they are differentiated, there is no contradiction to the 

understanding that these two are one in nature.

There is that unique characteristic of the buddha, that we say that the mind of the buddha simultaneously, in one moment, 

knows and realises both conventional and ultimate phenomena. That is a unique characteristic of the buddha, but whilst we're

saying that, we are not saying that for the mind that realises the ultimate the conventional also appears to the face of that 

mind. Remember, that thing that we stress in the Heart Sutra, where it says “in emptiness there is no form, no feeling, no 

discrimination, and so forth.” That refers to the mind that has the direct realisation of emptiness. To that mind only emptiness

—only the ultimate appears. And just as this is true for an arya being, it is also true for an arya buddha, so for that 

recognition of the ultimate, only the ultimate appears. We are not saying that at the same time the conventional also appears. 

The conventional does not appear to that part of the buddha that realises the ultimate, however the buddha is capable, at the 

same moment, to realise, cognise, and comprehend all the ultimate phenomena as well. That is a unique characteristic, a 

unique quality of the Buddha.

It's actually Lama Tsongkhapa that explains these unique features of the buddha, and he comments on this particular 

characteristic of the buddha in Gongpa Rabsel, where he says that for as long as there are imprints of duality and stains in the

mind, for as long as those things have not been completely abandoned, one does not have the capacity to simultaneously 

cognise the variety of conventional phenomena and the reality of the ultimate phenomena. For that thing to happen, so that 

simultaneously a particular type of awareness is capable to perceive both the ultimate and the relative, and to do that 

continuously, uninterruptedly in every moment, for that thing to happen you must have completely abandoned every imprint 

of dualistic appearance and affliction.
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Prior to having reached that stage you can understand those in an alternating way, going from the state of equipoise to the 

state of post-equipoise. Only after you have eliminated all these imprints you can do it simultaneously, without alternating. 

And then he concludes by making a similar statement, although in nature these two types of wisdom are the same, there is 

not the slightest contradiction in classifying them or describing one of them as perceiving the conventional, and the other one

as perceiving the ultimate, from the point of view of the objects they engage.

It's a very fine point of expressing this because we want to say that the pristine wisdom of the buddha sees both the ultimate 

and the conventional, but at the same time we qualify this by saying that the pristine wisdom that sees the ultimate does not 

see the conventional. The buddha sees both, but the pristine wisdom seeing the ultimate does not see the conventional. If the 

conventional appeared then you would have duality, you would have dualistic appearances, and if you have dualistic 

appearances you cannot be seeing the ultimate. The ultimate is only seen when dualistic appearances have subsided. If 

conventional plurality appeared at that point it means you have ruined the seeing of the ultimate. Similarly, we say the 

buddha sees both simultaneously, but the wisdom comprehending the variety of the conventional does not see the ultimate, 

just as that of the ultimate does not see the conventional.

There are faults if you say that “the pristine wisdom that sees the ultimate also sees the conventional,” there are two faults. 

The first fault is that if conventional appeared it means you would have dualistic appearances, so you go against the way that

describes how you see the ultimate. The second fault is that you're destroying the presentation or the classification of the two

truths. If something appears to the pristine wisdom that realises the ultimate it has to be ultimate, so if the conventional 

appeared, it could not be conventional, it would have to become ultimate, and therefore you would not have the division 

between one being conventional the other one being ultimate. So you lose the presentation of the two truths in this way.

You would say that would be the unwanted consequence:

Take conventional phenomena,

Actually, they are ultimate phenomena,

Because they are comprehended by the valid cognition realising the ultimate, 

Because the wisdom realising the ultimate in the continuum of an arya buddha perceives that.

Geshe La: [laughs]. It's difficult yeah? Usually, when we differentiate that, we see something, in the face of meditative 

equipoise, when you talk about “in the face of meditative equipoise,” that means single [pointed] meditation on emptiness. In

the face of meditative equipoise there is not any dualistic appearance, there is not any conventional phenomena, [unclear] or 

there is not any appearance in single pointed meditation on emptiness, so stong pa nyid la gzugs med, in emptiness there is 

no form, because it is talking about meditative equipoise. There is not any, all the conventional phenomena doesn't exist, 

because it doesn't appear. Only emptiness. So, there is not any appearance of the conventional phenomena, therefore...

For the concentration, the expression is “the face […] in the face of the concentration that sees emptiness,” that thing, that 

face, that thing does not see the conventional. 

So we have to say that it does not see the conventional.

Then the question is: but does it see the conventional, in general? The answer is yes, in general, it sees the conventional, but 

it is not the concentration focusing on the ultimate that sees the conventional.

And the other way around, you have the concentration that sees the conventional, the ultimate does not appear to that 

concentration, so that concentration does not see the ultimate, it sees only the conventional. So the question is: but does it see

the ultimate, in general? And we say yes, it sees the ultimate, in general, but it is not the concentration that 

perceives/oversees the conventional that sees the ultimate as well, because if it did, again we would have the fault of losing 

the division of the ultimate and the conventional. If the concentration seeing the conventional could see the ultimate, then it 

means the ultimate would have to be conventional, because this is the concentration seeing the conventional.
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This explanation, that we say here, that you have the concentration seeing the conventional and that thing does not see the 

ultimate, or you have the concentration seeing the ultimate and that concentration does not see the conventional, this is a 

general presentation that stands in the general presentation of the two truths, because we want to posit two truths, they don't 

merge into one. We retain them as two. It is not specific to the presentation of the buddha, the qualities of the buddha, but we

got into that area because we are discussing here resultant qualities of the buddha, and we are talking about this unique 

quality of the buddha who is capable, simultaneously, at the same moment, to see, to perceive both the conventional and the 

ultimate. But what we have been saying here about seeing, that is concentration seeing one particular area not being able to 

see another area, that's general information, it applies to everyone, in all cases. 

Geshe La: We'll stop here.
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